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A Hero’s Witness:
The Church Seen and Heard

“I sing a song of a saint of God – patient 
and brave and true – who toiled and 
fought and lived and died for the Lord he 
loved and knew.”

The saint I speak of today was a priest – courageous, 
indeed heroic – and he became a bishop. But no plaster 
saint was he. In so many ways, he was gloriously ordinary, 

and I guess what I’m trying to say is 
that this saint of God was folk just like 
me – and God helping, I mean to be 
one too.
 This past July one of the great 
heroes of my life died at the age of 89. 
The Rt. Rev. Duncan Montgomery 
Gray Jr., 7th Bishop of Mississippi, 
was a hero not just to me personally, 

but to the whole Church. He was a hero because of 
the utter and absolute integrity of his witness in a 
crucial time in the life of our country – the civil rights 
struggles during the 1960s and 1970s. He was rector of 
St. Peter’s Episcopal Church in Oxford, Mississippi, at 
the time when there was tremendous unrest over James 
Meredith, the first African-American to be enrolled at 
the University of Mississippi. 
 And, yes, Duncan Gray brought the surrounding 
politics into the pulpit. There is a magnificent painting 
– a rendering of a famous photograph – that depicts 
a scene obscured by the smoke and the violence of 
the rioting that was taking place at the University. 
Near the top of the stairs of The Lyceum building on 
campus, you can see a figure dressed in black, with just 
a hint of the white clerical collar, a man separating the 
opposing protesters. That man in black was the Rev. 
Duncan Gray.
 Later that same day, Duncan was pinned to the 
ground by two rioters. They were debating whether or 
not to kill him. In a miraculous moment, the reasoning 

voice won out: “No, no. Let’s not hurt the preacher. 
He really believes that stuff.” In the aftermath of that 
horrible day, the Gray household received bomb 
threats and the children had to be protected in school, 
but Duncan Montgomery Gray Jr. persisted in his 
witness, yes, including the pulpit.
 Everywhere I’m going now – Sunday visits, 
meetings – both clergy and lay people are asking 
me about what witness our Church could make or 
should make in this polarizing season of the election 
and inauguration of a new president. The questions 
arise from great anxiety and even disgust over what is 
happening in our political process. It seems to me that 
the important issues don’t even get to the doorway. It’s 
just nothing but one personal attack and a response, 
and another attack and another response. What do we 
do about that? Isn’t there a place for the Church in this 
kind of season and in this kind of environment? “Oh, 
no, Bishop, you’re supposed to keep politics out of the 

...Continued on page 39

This is an edited and amend-

ed version of a presentation 

(without notes) given by Bishop 

Shannon Johnston at the Fall 

Clergy Retreat at Shrine Mont. 

We present it here because we 

feel it might be of interest and 

important to the wider Diocese 

as part of our ongoing consider-

ation of witnessing to our faith in 

the Public Square.

THE RT. REV. DUNCAN MONTGOMERY GRAY JR.
BISHOP JOHNSTON
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Un Testigo de un Héroe:
La Iglesia Vista y Escuchada

...Continúa en la página 40

Esta es una versión editada y 

modificada de una presentación 

(sin notas) dada en Shrine Mont 

por el Obispo Shannon Johnston 

durante el retiro de otoño para 

el clero. La presentamos aquí 

porque nos parece que podría 

ser de su interés e importancia 

para toda la diócesis, como un 

aporte más amplio de nuestra 

consideración del testimonio pú-

blico de nuestra fe.

THE RT. REV. DUNCAN MONTGOMERY GRAY JR.

“I sing a song of a saint of God – patient 
and brave and true – who toiled and 
fought and lived and died for the Lord he 
loved and knew.” (Himno 293, The Hymnal)

El santo sobre el que hoy les hablo fue un sacerdote – 
valiente, de hecho, heroico – y quien fue electo obispo. 
Pero él no era un santo de yeso. De muchas maneras, él 

fue gloriosamente ordinario. En otras 
palabras, estoy intentando decirlo, 
es que este santo de Dios era alguien 
como yo – y, con la ayuda de Dios, yo 
también quiero serlo.
 El primero de julio pasado 
murió a la edad de 89 años uno de 
los grandes héroes de mi vida. El 
Reverendísimo Duncan Montgomery 

Gray Jr., Séptimo Obispo de Mississippi, no sólo fue un 
héroe para mí personalmente, sino a toda la iglesia. Él 
fue un héroe debido a la total y absoluta integridad de su 
testimonio en un momento crucial en la vida de nuestro 
país: las luchas de derechos civiles durante las décadas 
del 1960 y 1970. Él fue rector de la Iglesia Episcopal de 
San Pedro en Oxford, Mississippi, justo cuando había 
grandes disturbios porque James Meredith, el primer 
estudiante afroamericano que trató de matricularse en la 
Universidad de Mississippi.
 Y, sí, Duncan Gray hizo presente la política que 
le rodeaba en el púlpito. Hay una magnífica pintura 
– una representación de una fotografía famosa, que 
representa una escena oscurecida por el humo y la 
violencia de los disturbios que se llevaban a cabo 
en la Universidad. Cerca de la parte superior de las 
escaleras del Edificio Lyceum, dentro del campus de la 
universidad, se puede ver que hay una persona vestida 
de negro, pero en quien apenas se puede notar el cuello 
blanco de una camisa sacerdotal, un hombre que separa 
a los manifestantes que estaban opuestos. Ese hombre 

vestido de negro fue el Reverendo Duncan Gray.
 Más tarde ese mismo día, dos amotinados aferraron 
contra el suelo a Duncan, mientras que discutían si lo 
mataban o no. En un momento milagroso, la voz de la 
razón ganó: “No, no. No vamos a lastimar el predicador. 
Él realmente cree que ese tipo de cosas.” Después de 
ese día horrible, la familia de Gray recibió amenazas de 
bombas y los niños tuvieron que ser protegidos en la 
escuela, pero Duncan Montgomery Gray Jr. persistió en 
su testimonio. Sí, incluyendo el púlpito.
 Por todas partes que voy – visitaciones dominicales 
y reuniones – los clérigos y laicos me preguntan cuál 
podría o debería ser el testimonio de nuestra iglesia en 
esta época de polarización en la elección y la inauguración 
de un nuevo presidente. Las preguntas surgen de la 
gran ansiedad y el disgusto sobre lo que está pasando en 
nuestro proceso político. Me parece que las cuestiones 
importantes ni aún se hacen presentes. No es nada más 
que ataques personales y una respuesta seguido de otro 

OBISPO JOHNSTON
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Never 
Waste 

a
Crisis.

That’s the counsel the Rt. Rev. Edwin “Ted” Gulick, 
Assistant Bishop of Virginia, shared with the clergy 
of the Diocese at a retreat this fall. It was passed 
along to him from a bishop from New Jersey, after 
severe storms ravaged that state’s shores. It’s timely 
counsel now too as America faces a prolonged 
period of bitter political division. People are hungry 
to hear and experience words of healing – to listen 
to the Church’s perspective at a time of crisis.
 That’s why so much of this edition of the VE 
is devoted to Faith in the Public Square.
 In his column on page 1, Bishop Shannon 
Johnston focuses on the witness of one of his greatest 
heroes – the late Duncan Montgomery Gray Jr., 7th 
Bishop of Mississippi. Gray’s life was a testament to 
“the art and grace of engaging one another.”
 On page 4, Bishop Suffragan Susan 
Goff suggests that “God calls us to live at the 
intersection of faith and politics.”
 Finally, the Rev. Mary Thorpe, director of 
Transition Ministry for the Diocese and a former 
senior staffer in the U.S. House of Representatives, 
writes that “our greatest act of faith in the political 
world may be to change the question” from “who 
wins?” unless the answer is “those who most need 
our help.”

This is no time to “waste a crisis.”

A Letter from the Publisher
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Politics and faith intersect at the very 

point where vertical and horizontal 

spirituality intersect, and that is right at 

the heart of the cross.

Faith in the 
Public Square

BISHOP GOFF GIVES THE OPENING PRAYER AT THE 2016 VIRGINIA GENERAL ASSEMBLY. 
PHOTO BY KENDALL MARTIN.
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miraculously going to get better 
now that the election is over. In 
fact, the great divide in our nation 
may get worse. We in the Church 
can work for healing by practicing 
healing in our relationships.
 Imagine what would happen 
if we created safe places in our 
congregations for people to talk 
with each other about whom 
they voted for and why. Many of 
us know that some people with 
whom we worship affiliate with 
the “other” political party. Many 
of us know that we disagree about 
partisan politics and we choose 
simply not to talk about it.
 But imagine if we in the 
Church practiced deep listening to 
one another. Imagine if we shared 
without judgment or fear our 
deepest hopes for our families, our 
communities, our nation and our 
world and how those hopes shaped 
the way we voted. Imagine if we 
could have these conversations 
honestly and still love each other as 
we worship and serve together. The 
divide would begin to heal – one 
conversation at a time. 
 Faith and politics intersect 
right at the heart of the cross of 
Jesus Christ. May we live boldly at 
that intersection, connected with 
God and with humanity, for the sake 
of the healing of our divided nation.

 Every once in a while as I 
travel around the Diocese, I hear 
someone say, “The Church should 
stay out of politics.” More often, 
though, especially in this time of 
great division in our nation, I hear 
people hungering for words and 
images that can help them bring their 
faith into public discourse. People 
of faith are longing to find a voice to 
speak into the political divide.
 Speaking faithfully, clearly 
and strongly in this time of unrest 
and division is one of God’s great 
calls to us right now. Jesus said, 
“Love the Lord your God with all 
your heart and soul and mind and 
strength,” and “love your neighbor 
as yourself.” Pray for your enemies, 
he said. Feed the hungry. Clothe 
the naked. Visit the sick. All this 
because when we choose a life of 
faith in God, we get each other.
 With God, we get other 
people - that’s the deal we accept 
at baptism. With God, we get 
responsibility for the other; we get 
called to serve the common good. 
At its most basic, when stripped of 
all the ways it has been tainted and 
tarnished over the decades, that is 
what politics is about as well – the 
common good. Politics is about 
how we live together in society; it 
is about how we treat one another. 
Faith and politics, then, have much 
in common.
 I see this connection 
between faith and politics in a 

This is an excerpt from a homily delivered this fall by Bishop 
Susan Goff at the Episcopal Church Women meeting at Aquia 
Church, Stafford.

visual image. Part of faith is about 
the relationship between God and 
me. It is about my talking to God, 
listening to God, walking with 
God, living in God. We can see 
this relationship as a vertical line 
connecting me with God above. It 
is a vertical spirituality. But with 
God, we get each other; we get 
relationships with other people. I 
know God and am in contact with 
God in and through other people. 
We can see that relationship as a 
horizontal line connecting me with 
other people. It is a horizontal 
spirituality.
 Put the two together and what 
does it create? Vertical and horizontal 
spirituality intersect in the cross. 
Politics and faith intersect at the very 
point where vertical and horizontal 
spirituality intersect, and that is right 
at the heart of the cross. 
 So God calls us to live at the 
intersection of faith and politics. 
God beckons us to bring our faith 
to bear on the decisions we make in 
voting for candidates for office.. . 
We believe that prayer is effective, 
so why don’t we use that power 
for the sake of our nation? Pray 
for those who voted for the other 
candidate. Pray for God’s healing. 
And work for healing in other ways 
as well.
 We can begin by staying 
in conversation with those with 
whom we disagree. The turmoil 
and division in our nation are not 
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The issues impacting the social order are larger 
than a contest between the Democratic and 
Republican parties.  No one party or candidate 
can lay claim to an agenda that adequately 
promotes peace, justice, healing and renewal 
in the world.  The Republican primaries heard 
cries to build a “Great Wall” between Mexico 
and the United States.  The unsettling nature 
of the proposed plan takes place against the 
backdrop of historic deportation under the 
current Democratic administration.  The 
United States has deported record numbers 
of women, children and families over the last 
eight years.
 Both parties focused on the sanctity 
of the dwindling middle class without 
any mention of addressing poverty.  Food 

insecurity, inadequate housing, rising 
educational disparity of our public schools, 
and the lack of economic mobility remain 
the issues hidden in plain sight.  Seeking 
the law and order vote, the parties have 
reached a political détente that is silent 
about the ongoing police killings of black, 
brown and indigenous men and women –  
killings that seem to appear weekly on our 
televisions, computers and smartphones.  
These extrajudicial killings provide echoes 
of earlier periods of racial violence.  All of 
the aforementioned matters raise moral, 
ethical, economic and political considerations 
warranting a policy response. 
 Politics is the mechanism through which 
communities and the nation speak to societal 

A Call to Be Headlights for 
Social Justice in the Public 
Square Instead of Taillights

The nature and tone of the 2016 presidential election have stimulated 

thinking and raised anxiety about the intersection of faith and politics 

during this contentious political season.  I contend that this is exactly 

the time when Episcopalians and other people of faith need to engage the 

public square. The times call for prophetic, ethical and reasoned engage-

ment of the ideas, proposals and policies in the political arena.

By The Rev. Charles A. Wynder Jr., Missioner 

for Social Justice & Advocacy Engagement for 

The Episcopal Church
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aims and aspirations, prioritize the allocation 
of public resources for public purposes, and 
work toward the common good.  The Episcopal 
Church has a role to play within such a 
framework of politics and the commonwealth.  
The work of building the Beloved Community 
involves engagement of these issues.  It is one 
reason The Episcopal Church passes resolutions 
during General Convention so that the Office 
of Government Relations for The Episcopal 
Church can influence the policy-making 
apparatus of the federal government.  Dioceses, 
congregations and individuals throughout The 
Episcopal Church work with the Office of 
Government Relations by participating in the 
Episcopal Public Policy Network.
 Some dioceses are joining together to 
develop Statewide Episcopal Public Policy 
Networks to impact the dialogue at the state 
level.  The Office of Social Justice and Advocacy 
Engagement is contracting with Alexia 
Salvatierra, author of Faith Rooted Organizing: 
Mobilizing the Church in Service to the World, for a 
series of five learning events to enhance the local 
capacity of The Episcopal Church to witness, 
engage and advocate on social justice issues.  I 
invite you to be in conversation with me about 
ways that we can expand our capacity for 
engagement and advocacy in the public square. 
 As Episcopalians look beyond the election, 
I believe we are called to ask ourselves how we 
should enter the public square. What are the 
priorities we will identify and emphasize? What 
are the sacrifices we will make to re-imagine 
a just, liberating and loving social order?  The 
prophet Isaiah provides a framework for us to 
consider.  Isaiah challenged the community to 
focus less on the personal piety of a traditional 
fast. His challenge is to prioritize the sacrifice and 
commitment required to build a just, loving and 
liberating social order. He asked, 

Is this the kind of fast I have chosen,  
only a day for people to  

humble themselves?

Is it only for bowing one’s head  
like a reed, and for lying  
in sackcloth and ashes?

Is that what you call a fast,  
a day acceptable to the Lord?

Is not this the kind of fasting I have chosen:  
to loose the chains of injustice  
and untie the cords of the yoke,  

to set the oppressed free and break every yoke? 
IsaIah 58:6

 Isaiah’s words should echo in our 
consciousness today.  Too often people of faith 
are silent on the issues of justice arising from 
our troubling social order.  As the Rev. Dr. 
Martin Luther King Jr. asserted in his Letter 
from a Birmingham Jail too often the Church 
fails to provide vision and leadership around 
issues of justice.  He wrote, “So here we are 
moving toward the exit of the twentieth 
century with a religious community largely 
adjusted to the status quo, standing as a tail-

light behind other community 
agencies rather than a headlight 
leading men to higher levels 
of justice.”  These words could 
also be written as we enter 
the second decade of the 21st 
century.  King, in the tradition 
of Isaiah, challenged the Church 
to move beyond the status 
quo to a place of courageous 
leadership.  Too often, the lack 

...Continued on page 8

Martin Luther King, Jr. sitting in the Jefferson 
County Courthouse jail in Birmingham, Al. 
Photo: Public Domain
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of courage to grapple with the prophetic and 
missional call of the Church to stand with the 
least of these against the powerful policies 
and structures reinforcing racial, economic 
and gender inequality is excused by claims of 
the separation of church and state. And yet at 
the core of the vocation of the Church is the 
responsibility to respond to the groaning and 
suffering of God’s people.
 Howard Thurman addressed this in his 
seminal text, Jesus and the Disinherited.  He 
writes, “This is the position of the disinherited 
in every age.  What must be the attitude 
toward the rulers, the controllers of political, 
social, and economic life? True spirituality 
calls us to be suspicious of concentrations 
of wealth and privilege and power, and to 
distrust ideological rationalism that justifies 
subordinating persons.  We are called to be 
sensitive to the poor, the disenfranchised, the 
stranger, and the outsider.”
 During his public ministry, Jesus 
challenged the structures, policies and 
practices of the day that marginalized, 
isolated and oppressed women, children, 
the racial and ethnic “other,” and the socially 
and economically vulnerable.  Jesus walked 
and continues to walk among the people and 
was ever present with those who were most 
vulnerable and oppressed.  Jesus begins his 
public ministry by echoing the words of Isaiah, 
“The Spirit of the Lord is upon me, because 
he has anointed me to bring good news to the 
poor.  He has sent me to proclaim release to 

the captives and recovery of sight to the blind, 
to let the oppressed go free.” (Luke 4:18)  
 Our role as the Church is to look at 
the world through the lens of the Gospels 
and discern the meaning of these words 
for our context today and to take actions 
consistent with Jesus’ words and actions.  
This is what it means to be members of the 
Jesus Movement.  God’s mission is one that 
focuses on peace, justice, transformation and 
renewal.  Wherever and whenever people are 
suffering, God responds with love, liberation 
and justice.  God hears and responds to the 
groaning of God’s people.  This is the mission 
of God.  The Church is called to join God 
in this mission,which is at the core of Jesus’ 
ministry.  If we take the way of Jesus seriously, 
we will recognize that our charge is to live 
fully into the first and greatest commandment, 
“‘You shall love the Lord your God with 
all your heart, and with all your soul, and 
with all your mind.’ This is the greatest and 

first commandment. 
And a second is like 
it: ‘You shall love 
your neighbor as 
yourself.’ On these 
two commandments 
hang all the law and the 
prophets.” (Matthew 22: 
36-40) 
         This “double 
love commandment” 
extended the 
understanding of love 
to those beyond our 
kinship or communal 
context.  It extends 
it to those who are 
foreign and different 
from us.  At its 
core, it provides an 

understanding of the interrelatedness of all 
of us to God as our Creator.  It has profound 
implications for politics if we understand 
justice in the public square as love in action.  
Such an understanding involves being in full 

...Continued from page 7

Howard Thurman. 
Photo: Courtesy Boston University

It means we must care 
about the migrant, the 
refugee, the child who lives 
on the other side of town, 
the person who is of a 
different race, creed, color, 
gender or sexual orientation. 

Loving our neighbor requires 
us to mirror God’s actions of 
liberation and love.
– Michael Curry
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and meaningful relationship with our neighbor.  
It means we must care about the migrant, the 
refugee, the child who lives on the other side 
of town, the person who is of a different race, 
creed, color, gender or sexual orientation. 
 Loving our neighbor requires us to 
mirror God’s actions of liberation and love.  
Presiding Bishop Michael Curry spoke of 
this recently.  He said, “Someone once said, 
‘When you look at Jesus, you see one who is 
loving, one who is liberating, and one who is 
life-giving.’  And that is what the way of Jesus 
is about. And that is the Movement of Jesus. 
A community of people committed to living 
the way of Jesus, loving, liberating, and life-
giving, and committed to going into the world 
to help this world become one that is loving, 
liberating, and life-giving.”
 The Church cannot sit on the sideline 
when the humanity of the migrant and refugee 
is distorted and denigrated.  We are called to 
love the stranger and foreigner.  The Church 
cannot afford to sit quietly with children when 
one in five children lives in poverty.  A loving, 
liberating and life-giving response in this 
context requires the Church to provide more 
than charity.  Charity is important, but at some 
point we must address the systems, policies and 
practices that create the conditions that lead to 
poverty, inequality, imprisonment and suffering.  
It is my assertion that Christians, including those 
who claim the Episcopal wing of what Presiding 
Bishop Curry refers to as the Jesus Movement, 

have an obligation to trouble the waters and to 
witness to the injustice in the world.
 The obligation does not end there.  We 
have an obligation to be in solidarity with the 
most vulnerable, marginalized and oppressed.  
Our engagement must extend beyond the way 
partisan politics and presidential candidates 
protect our personal interests. Christians 
cannot adequately meet the pastoral needs 
of hurting and suffering people if we are not 
prepared and willing to address prophetically 
the causes of the suffering and oppression.
 This is one reason the Church should 
transform its traditionally limited approach 
to engaging those who are impacted by 
the criminal justice system.  Visiting and 
ministering to the imprisoned is important, 
but the Church is also called to advocate 
for the abolition of policies, practices and 
institutions that create and promote mass 
incarceration of black and Latino men, 
women, boys and girls.  A pastoral response 
is inadequate.  We must be prophetic and 
pastoral, loving and liberating.  
 There has never been an ideal time 
without human suffering and oppression.  It is 
one reason why Jesus modeled for us a new way 
of being – a way that would create a new social 
order built on God’s justice.  Today we see 
the intersection of systemic racism, economic 
greed and environmental justice in so many 
places.  The stand taken by over 200 indigenous 
nations to protect the Standing Rock Sioux 
Reservation and surrounding burial grounds 
from the impact of a gas pipeline provides an 
example.  The Native American nations are 
taking a stand to protect the sanctity of water as 
a life force for all people.
 These “protectors” stand in prayer and 
in nonviolent opposition to the corporate 
monetary interests of the fossil fuel industry 
in order to protect God’s creation.  An 
alternative route was rejected because it runs 
near predominantly white communities.  This 
fact, along with the rise in racialized violence 
against the indigenous communities in North 

...Continued on page 10Presiding Bishop Michael Curry. Photo: Melodie Woerman
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Dakota, is illustrative of ways racial, economic 
and environmental justice intersect.
 The battle to protect the water of a 
vulnerable and marginalized community of 
color reminds me of the failing of local, state 
and federal governmental officials to protect 
the water of the children and families in Flint, 
Michigan.  We can take pride in The Episcopal 
Church’s strong stand with the people of 
Standing Rock and the people of Flint and 
their human right to clean water.
 We have an opportunity 
to co-create the world anew and 
change the social order. Presiding 
Bishop Curry spoke to this when he 
compared the advocacy, engagement 
and actions in Standing Rock to the 
civil rights movement in Selma.  He 
observed, “I want to now suggest 
that Standing Rock may be the new 
Selma. This may well be the moment 
when nations come together, when 
peoples of good will come together 
to transform this world from the 
nightmare that it often is into the 
dream that God intends so that 
clean water is available to everybody, so that every 
man, woman and child knows the peace and the 
goodness that God intends for us all.” 
 Bishop Curry’s remarks are a reminder 
that the Church’s social justice actions of 
witness, engagement, organizing and advocacy 
are not about the building up of power for 
power’s sake, but rather building the Beloved 
Community.  Toward this end, Heidi Kim, 
Missioner for Racial Justice for The Episcopal 
Church, is working to seize this transformative 
moment by planning an Episcopal Young Adult 
Pilgrimage to Standing Rock.
 I believe this political season can be a 
pivotal point in the life of The Episcopal Church.  
Our Presiding Bishop has challenged our Church 
to live into its potential as an arm of the Jesus 
Movement.  Doing so requires us to commit 
to God’s mission of co-creating a transformed 
social order that is liberating and loving.

...Continued from page 9

THE REV. CHARLES A. 
WYNDER JR.
The Rev. Wynder works to enhance the 

Church’s capacity for advocacy and 

community organizing for social and 

racial justice. 

 In an apropos statement, the House of 
Bishops issued A Word to the Church for the World 
in September 2016 that speaks powerfully 
to the moment, the opportunity and our 
collective responsibility as members of The 
Episcopal Church.  Writing from Detroit, 
the bishops acknowledged the divisions of 
this moment and lamented the joylessness of 
the present time.  They also refused to “look 
away” from issues of poverty, war and the 

demonization of refugees.  They 
provided a powerful reminder 
of the grace of God and our 
call to follow Jesus in the work 
of justice. Their closing words 
provide us with a clear vision for 
the way forward. They wrote, 
“We remember that God in Christ 
entered our earthly neighborhood 
during a time of political volatility 
and economic inequality.  To this 
current crisis we bring our faith in 
Jesus.  By God’s grace, we choose 
to see in this moment an urgent 
opportunity to follow Jesus into 
our fractured neighborhoods, 

the nation, and the world.  Every member of 
the Church has been ‘called for a time such 
as this.’ (Esther 4:14) Let prophets tell the 
truth in love.  Let reconcilers move boldly 
into places of division and disagreement. Let 
evangelists inspire us to tell the story of Jesus 
in new and compelling ways.  Let leaders 
lead with courage and joy.  In the hope of 
the Resurrection, let us all pray for God to 
work through our struggle and confusion to 
accomplish God’s purposes on earth.”

Our Presiding Bishop has 
challenged The Episcopal 
Church to live into its 
potential as an arm of the 
Jesus Movement. Doing so 
requires us to commit to 
God’s mission of co-creating 
a transformed social order 
that is liberating and loving.
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In a former career, I served as a 
senior staffer in the U.S. House of 
Representatives. I was involved in the 
interaction with those who were seeking 
help with policy issues, in the drafting 
of legislation, in working for its passage, 
in working “across the aisle” to get 
consensus so a bill might be passed. In 
short, I helped make the sausage.
 Usually, because the issues of 
interest to our committee were not 
terribly controversial, we were able to 
come to agreement with our colleagues 
of the other party to craft good policy 
and good law, and get it passed with 
little drama. The sausage-making 
followed a particular pattern. More 
often than not, it was calm, deliberate, 
and intended to do good for those 
whom we served.
 Every now and again, though, the 
sausage making was bloody business. 
Battles royal surrounded whether or 
not a particular piece of legislation 
would pass, and the focus was centered 
on one question: Who wins? A more 
honest statement might have been: My 
opponents have to lose so I win.
 It seems like we are in a time 
where it is all a bloody business, with 
strong emotions and passion outweighing 
discourse on what constitutes good 
policy. “Who wins?” generates trench 
warfare of the most brutal kind.  The 
unspoken answer to the “who wins?” 
question is that the winner is a particular 
political party, or a particular politician, 
or a particular interest group. Missing, 
perhaps, is a concern that society wins, 
or the powerless win, or those in need 
win, or we all win.

Who 
Wins?

MARY THORPE
Director of Transition Ministry for 

the Diocese of Virginia.

 As part of the Jesus Movement, 
we look to the Lord for guidance as to 
what our responsibilities are to each 
other. That drives us toward a stance 
that is not centered on “who wins?” but 
on “how can we create a just society?” 
or “how can we serve those who need?” 
It’s a very different angle of questioning.
 That’s countercultural. There’s 
no surprise there: Jesus always seemed 
to argue in ways that defied prevailing 
culture. It cost him his life, this 
willingness to make a case that angered 
those in power. And yet he could do 
nothing less than argue strenuously that 
the proper question was not “who wins?” 
but “how can we help?”
 In this season of winning and 
losing, our greatest act of faith may 
be to change the question. Unless the 
answer to the question “who wins?” 
is “those who most need our help,” 
we miss the point of Jesus’ teachings. 
Unless we put aside our desire to win, 
or to be on the winning side, we forget 
how to ask as we hear in Matthew 
25:37-39. Remember that question? 
“Lord, when was it that we saw you 
hungry and gave you food, or thirsty and 
gave you something to drink? And when 
was it that we saw you a stranger and 
welcomed you, or naked and gave you 
clothing? And when was it that we saw 
you sick or in prison and visited you?”
 Only in hearing that question 
do we understand that the answer is 
not about winning or losing, but about 
listening and giving. Only in living into 
those needs do we live into our identity 
as followers of Christ. 
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St. Benedict delivering his Rule to St. Maurus and other monks of his order. 

France, Monastery of St. Gilles, Nimes, 1129. 
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 In the verse from Luke that begins this article, 
Jesus quotes Isaiah to state the priorities, purpose and 
goals of his ministry. As 21st-century Christians, these 
words must shape our priorities, our purpose and our 
goals as we seek to follow Jesus and to be a positive in-
fluence in our communities. 
 We also must look for these priorities and goals 
in the people whom we elect to lead our government. 
Jesus’ words remind me that faith is not just something 
we think about. Faith impels us to act. As Christians, 
faith and politics must intersect in care for people, in 
making life better, and in bringing justice and equita-
ble treatment regardless of gender, physical capability, 
age or ethnic background. Paramount is caring for the 
most vulnerable. 
 What then are the specific characteristics that we 
need personally? What should we look for in the lead-
ership of our country to bring about these priorities 
and goals – whether these leaders are Christian, Jewish, 
Muslim, Buddhist, of another faith or even of no de-
clared faith? For guidance, I turn to an ancient monastic 
document, which has strongly influenced our Episco-
pal/Anglican tradition.
 A 6th-century abbot named Benedict wrote a 
rule for the members of his monastery to help them 
seek God in community. The Rule of Benedict is not 
a political document; rather it is apolitical. Yet, per-
meated with Scripture, the Rule gives us specific ac-
tions and personal qualities for Christian leadership 
that can become guidelines for us personally and for 
our decision-making as we participate in the political 
world. We can also look for these characteristics in 
potential leaders of our country.
 The Rule offers ways to live in harmony with 
others, cultivate respect for one another, and care for 
members of the community. In the Prologue to the 
Rule, Benedict gives the prime directive:
 “Keep your tongue free from vicious talk and 
your lips from all deceit; turn away from evil and do 
good; let peace be your quest and aim” (Ps 34 and Pro-
logue verse 17).
 We are to be a people of peace who speak peace 
and who act to bring about peace. We make peace a pri-
ority by eliminating violent words, untruthfulness and 
malicious actions. Instead we do what will prosper the 
welfare of others.

 Benedict begins his chapter titled “Tools for 
Good Works” with Jesus’ Great Commandment – to 
love God and neighbor as self. He writes, “Your way of 
acting should be different from the world’s way; the love 
of Christ must come before all else.”  The Rule asks for 
the setting aside of self for the sake of others and actual-
ly to compete with one another in showing respect. Be 
patient with the weakness of others, Benedict writes. 
Admit mistakes and seek reconciliation where there are 
misunderstandings or injury. Care extends to those who 
live beyond the monastery as well, for the stranger is to 
be welcomed as Christ, a holy child of God.
 Benedict goes into great detail about the quali-
ties needed by the leadership of the monastery – the 
abbot or prior in a men’s monastery or the abbess or 
prioress in a women’s monastery. The two primary 
personal qualities are wisdom and goodness of life. The 
goal is to do whatever benefits the members and to set 
aside any desire to do what builds up their superiority 
as leaders. Mercy is to triumph over judgment and love 
of the members is foremost. Leadership is done with 
forethought and consideration. 
 The abbot and prioress are to ensure kind and 
compassionate treatment of the ill, the weak, children 
and the elderly. They are to lead with discretion and 
understanding, recognizing that not every member has 
the same capabilities and so adjusting the work to the 
person. The leadership is to make sure that needs are 
met – members need sufficient food and drink, proper 
clothing and a secure place to sleep. The abbot and pri-
oress are to listen to the members in decisions that need 
to be made in the monastery.
 Benedict offers many ways to shape our lives and 
inform our decisions, whether in the realm of national 
or local politics or in the communities of home, church 
and workplace. The Spirit of the Lord is upon each of us. 
May we be receptive to that Spirit and, using the wis-
dom of Benedict, bring alive the ministry of Jesus today.

THE REV. DR. JANE TOMAINE 
The Rev. Dr. Jane Tomaine is an Episcopal priest 

and retreat leader living in New Jersey.  She is 

the author of St. Benedict’s Toolbox: The Nuts and 

Bolts of Everyday Benedictine Living, and recently 

led a retreat at St. James’s in Richmond.
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A Literacy Ministry for 
Adults and Children
St. Gabriel ś, Leesburg, launched its 
Spanish-language worship service in the 
sanctuary of St. James on December 12, 
2015 – the Feast of our Lady of Guadalupe. 
Since then, worshipers from the “United 
Latino Nations” gather to praise God in 
Spanish in the Episcopal tradition. The 
faithful are from El Salvador, Mexico, 
Peru, Guatemala, Honduras, Puerto Rico, 
Colombia, Bolivia, Ecuador, Cuba and the 
United States. Individuals and families have 
come to the Episcopal Church at San Gabriel 
for a number of reasons: They can worship 
God in their native Spanish language; they 
are welcome to receive the sacraments 
without barriers; and they find our faith 
community to be a source of spiritual, 
emotional and social sustenance. 
 Prior to launching the Spanish-
language service, the Rev. Daniel Vélez-
Rivera canvassed the community with a 
Latino leadership team to meet “el pueblo” 

(the people) and to learn from the service 
providers in Loudoun County.  It was at a 
prayer vigil for immigration reform two 
years ago that Fr. Daniel met Eva María 
Torres and Araceli Martínez, local leaders of 
DREAMer’s MOMS© in Northern Virginia. 
This is a national movement of women and 
mothers who advocate for immigration 
reform, while educating immigrants about 
the law, the rights of their children, and 
education justice for undocumented children 
in the United States.  As a result of their 
connection to St. Gabriel ś, Eva and Araceli 
launched a community service ministry for 
illiterate adults in collaboration with St. 
Gabriel’s – a ministry for “the strangers 
among us.” 
 Eva María became a “regular” at St. 
Gabriel’s because of the congregation’s 
spirit of inclusion and because of the “sí 
se puede” (yes, we can) attitude that Fr. 
Daniel promotes among the people he 
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...Continued on page 16

serves. It was at a coffee hour conversation 
last January that Eva María and Fr. 
Daniel realized that some people in the 
congregation were illiterate; they weren’t 
using the printed bulletin. She had observed 
this from the pews and he from the pulpit. 
The people would pray or sing what was 
familiar, but they held the bulletin as if it 
were a relic, a photograph or a painting 
from afar – and so, the planning for the 
ministry began. 
 Some people assume that our literacy 
ministry is English as a Second Language. In 
fact, there are enough churches and non-
profit organizations in town addressing ESL, 
but nobody was providing basic literacy until 
now.  For Eva María, Araceli and Fr. Daniel, 
education is a primary value that all people 
deserve to access.  Both of the women were 
teachers in their native Mexico prior to 
coming to this country, but adult literacy 
was new to them.  An unexpected outcome 
of this faith in action ministry was the desire 

of the adult learners 
to have their children 
learn to read and 
write in Spanish – to 
become truly bilingual. 
These parents don’t 

want their children to be illiterate in their 
native language; and so the literacy ministry 
expanded to include children!  
 These are the testimonies of 
Araceli Martínez, one of the lead literacy 
teachers, and of the Rev. Deacon Ema 
Rosero-Nordalm, Araceli’s mentor in 
ministry, who is a retired educator from 
the Episcopal Diocese of Massachusetts: 
Araceli Martínez said, “I have been an 
educator to children from pre-K to high 
school for more than twenty years, but this 
is the first time teaching adults.  I learned 
about the illiteracy problem in Loudoun 
County through my volunteer work with 

An unexpected outcome 
of this faith in action 

ministry was the desire of 
the adult learners to have 
their children learn to read 
and write in Spanish – to 

become truly bilingual.
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DREAMer’s MOMS© and I was quite surprised 
to see that in our developed First World 
country there was illiteracy.  Education is the 
key to growth, dignity and empowerment.  I 
have seen families follow the footsteps of that 
first family member to complete high school, 
go to trade school or college.  God gives us 
talents; I was brought up to use and share my 
talents to help the world. Through the literacy 
ministry, I’m adding my “granito de arena” 
(grain of sand) to help the world be better 
educated. What do I get out of this ministry? 
I’m at a loss for words. But whenever I see the 
faces of the adults and their children learning 
together, when I see their drive, I am filled 
with love and joy.  I have heard the stories of 
illiterate people here. They are the modern- 
day lepers, sometimes ridiculed and abused by 
others, and oftentimes feeling ashamed. So I 
try to counter those experiences with a loving 
and dignified educational experience.”  
 Deacon Ema Rosero reflected, “I met 
Eva María and Araceli at a leadership training at 
St. Gabriel’s for the DREAMer’s MOMS©.  In 
that training, we talked about the intersection 
of faith, justice and education. More recently, 
I had the opportunity to spend four days with 
them at the Nuevo Amanecer – the biannual 
Hispanic Ministries conference of The Episcopal 
Church. I was the simultaneous translator for 

their workshops where they addressed the 
church ś role in a just immigration reform and 
how, by the grace of God, it came together at 
San Gabriel. Their workshop was one of the 
most innovative offered to the more than 400 
participants from across the country, and their 
passion and conviction were infectious.  They 
helped the participants realize that all one 
needs to make ministries like this one flourish 
is a spirit of ‘sí se puede’ and some planning. 
Participants, lay and ordained, English- and 
Spanish-speaking, left the workshop with the 
promise to be better messengers of the Good 
News to advocate, educate and protect our 
immigrant communities.”
 This ministry embodies the commitment 
we make whenever we repeat the Baptismal 
Covenant – to “strive for justice and peace 
among all people, and respect the dignity of 
every human being … with God’s help!”

THE REV. DANIEL VÉLEZ-
RIVERA
The Rev. Daniel Vélez-Rivera is the Vicar 

at St. Gabriel’s, Leesburg.

...Continued from page 15
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Grants in the  
Diocese of Virginia

For further inquiries, or to begin 
an application, please contact Mary 
Anne Bryant in the Office of Mission 
and Outreach: 800-DIOCESE x1017, 
mabryant@thediocese.net 

Mustard Seed Grants are available in the areas of youth and college 
ministries, local outreach, world mission and strengthening existing 
churches. Churches, regions, committees, college chaplaincies and 
Related Organizations are eligible for these competitive grants, which 
work to strengthen the various ministries of this Diocese. The grant 
awards typically range from $500 to $5,000. 

Some of the most fertile ground for the 
growth of The Episcopal Church lies 
in the Hispanic community and, to its 
credit, the Diocese of Virginia is rising 
to this challenge by planning mission 
churches in areas where Spanish 
speakers predominate. In dioceses such 
as the Dominican Republic and Costa 
Rica, we have proof that The Episcopal 
Church can appeal to and thrive in 
a culture and language apart from 
our Anglican roots. However, this does 
not come easily. There are significant 
cultural and language barriers that 
need to be overcome. This requires an 
investment in clergy, in facilities and 

in outreach to those who hunger for a 
church home. With modest investments 
in training lay leadership, our abilities 
to serve the Hispanic community 
will multiply. Without investment, 
opportunities will be lost for growth of 
the Church in this ever increasing part 
of our communities. Our parishioners 
are enthusiastic about The Episcopal 
Church. A Mustard Seed Grant is 
an investment in people and an 
indication that the Church welcomes 
them and cares for their welfare. 

– The Rev. Adolfo Moronta

La Iglesia San Marcos, Alexan-
dria, received a $4,700  Mus-
tard Seed Grant in 2016 for 
the development of a school 
for lay leadership to empower 
lay leaders. The school, con-
ducted in Spanish, seeks to 
instill leadership by identify-
ing those with leadership po-
tential, conducting courses of 
instruction to educate poten-
tial leaders, and integrating 
lay leadership into all aspects 
of church.

LA IGLESIA SAN MARCOS, ALEXANDRIA. PHOTO COURTESY OF  LA IGLESIA SAN MARCO

...Continued on page 18
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FUND FOR WORLD MISSION GRANTS
The Diocese has established, and the Committee on Mission and 
Outreach oversees, the Fund for World Mission. This Fund is 
designed to provide grants to individuals and parishes who need 
support for travel and related expenses associated with short-term 
mission trips. Under the Fund program, an individual may apply for a 
grant of up to $250 and a parish may apply for a grant of up to $500. 
Only one grant may be made, however, in connection with the same 
mission trip. These grants are available year-round.

St. Paul’s, Ivy, received a $500 
grant in 2016 to be used to-
ward the daily transporta-
tion of their missioners and 
translators from Dodoma to 
Nzali, Tanzania. Since 2010, St. 
Paul’s, Ivy, parishioners have 
been connected with the Car-
penter’s Kids program in Nzali, 
currently supporting 70 stu-
dents who are provided with a 
school uniform, school supplies 
and extra nutritional meals. 
This year’s participants taught 
primary school at Levels 4 and 
7, brought books and shared 
in story time, played soccer, 
sang songs, and enjoyed craft 
projects with the children. St. 
Paul’s, Ivy, supports the Car-
penter’s Kids program through 
individual donations, fundrais-
ing dinners and prayers. The 
support extends beyond the 
program to water projects, 
building improvements, adult 
classes, medical assistance, 
technology funding, tuition as-
sistance and more. 

JUDY CROSBY TEACHES ENGLISH TO PRIMARY SCHOOL STUDENTS IN NZALI, TANZANIA, AS PART OF THE CARPENTER’S 
KIDS PROGRAM. PHOTO BY KENDALL MARTIN.

The Tanzanians have proverbs for daily living, and one 
read “Kombe la Mungu li wazi” (God’s cup is open). 
Because we have visited many times, we see signs of 
progress and recognize their successes. What a blessing 
to be in a relationship with the children in particular, 
watching their joy as they receive orange UVA hats, 
their delight performing in church, their eagerness 
to draw with pencil and crayons, their willingness 
to share their dreams of being a pastor, a president, 
a teacher, a singer, a pilot. They believe God’s cup is 
open, and it is wonderful to see.

– Debbie Scott

What started as a mission to “help” them, quickly 
reversed, and I believe all involved in this partnership 
have felt enhanced by the experience.  My spirituality 
has been ignited by them, and I believe that even 
those that I have not personally met are my friends.  
They have a relationship with God that is remarkable 
and inspiring, and I look to them to help me to 
improve my own.

– Sarah Dandridge

...Continued from page 17
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THE PETER J. LEE SMALL CHURCH REVITALIZATION FUND
The Peter J. Lee Small Church Revitalization Fund is a separate 
endowment founded in 2001.  To be eligible, a church must have an 
average Sunday attendance of fewer than 200 persons.  Grants may 
be used to assist small churches in their revitalization, preservation, 
expansion and, where appropriate, merger and closing.  The intent of 
these grants is to spur small churches to gather internal resources to 
meet their ministry needs.  The maximum grant amount is $25,000.  
Small Church Revitalization grants are to be made on a one-to-one 
matching basis only.

•  One-page Letter of Inquiry due early February (date to be announced)
• Full Proposal due Early March (date to be announced)

St. Peter’s, Richmond, received 
the Peter J. Lee Small Church 
Revitalization Grant in 2016 
for its project, St. Peter’s  
Accessibility: A New Ministry, A 
New Reality. The grant is being 
used toward a new elevator, a 
covered walk from the parish 
hall entry to the access point of 
the elevator, and the upgrade 
of parish hall bathrooms to be-
come accessible. 

We at St. Peter’s are unique in the breadth of our members both 
in terms of socioeconomic status and racial makeup. It is truly 
our gift to be welcoming and accepting of all people. Our goal 
is to have the access to our worship space and ministries reflect 
more fully our spiritual gift and strength as a congregation.

– Ministry Team

YOUTH MISSION VOUCHERS
To support the participation of youth on mission trips, 
the Bishops provide a $200 youth mission voucher to 
all youth upon their confirmation. This voucher may 
be used in conjunction with any other grants received 
by the mission team; it is only applicable toward trips 
that are entirely service-oriented. Vouchers may be 
redeemed year-round, but must be submitted before 
the mission trip. Vouchers must be used before the 
participant’s 19th birthday.

Wyatt Achelpohl, a parishioner at Holy Cross, Dunn Loring, re-
ceived a Youth Mission Voucher in 2016 to be used toward his 
mission trip to Dungannon, Virginia, where Region V sent 64 mis-
sioners from five churches to Scott County. Missioners spent a 
week in late July participating in home construction projects for 
low-income families. 
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From Capitol Hill to the Pulpit
Q & A with the Rev. Canon Bernie Schroeder

Active in the Episcopal Church as an 
acolyte and a Sunday school teach-
er, the Rev. Canon Bernie Schro-
eder was just a boy in his 
early teens when he first 
thought of seminary. After 
several years serving in the 
Army as a nuclear weap-
ons specialist, Schroeder 
joined a church in Western 
Michigan and began the 
discernment process. As 
he tells it, “I made a deal 
with God. I said, ‘If you’ll relieve 
me from this burden of postulancy, 
I will be a good Episcopalian from 
here on out.’” 
 Schroeder decided to end the 
process, as his life was moving in a 
different direction with the birth 
of his son and a growing career on 
Capitol Hill. It would take another 30-
plus years, and the death of his father, 
before he could no longer ignore the 
call from God to priesthood. From 
campaign consultant to political 
adviser to chief operating officer of 
a lobbying firm, it may seem like an 
unlikely career path for an Episcopal 
priest. But Schroeder brings with 
him a passion for Scripture, a love 
for the Church and an open heart 
that welcomes all people into the 
conversation of faith.

Kendall Martin: How do you look back on your time working for the government?

Bernie Schroeder: I look back on it very fondly, because it was a nice start to a career. 
 The question I get a lot is, do I miss it? When I look at it today, I certainly 
couldn't work there. In my day, we were partners, and we would have fights during 
the day, and then the chiefs of staff and the legislative directors would go to the 
Democratic club, or the Republican club, have a couple of drinks, work out a deal, 
and the next morning we would be best friends. Now it's just all hatred. You're not 
getting anything done. It's just embarrassing.

KM: What was the moment that made you respond to your call?

BS: When I was 52, my father died. I gave the eulogy for him. The priest at my boyhood 
church was a friend of the family but did not know my father. My father was unchurched.
 I'm in the pulpit looking at the baptismal fount where I was baptized and it 
just hit me. I learned that you don't make deals with God. You think you may have 
made a deal with God. It turns out He was holding another card. He dropped the 
ace and that was it. That was it.

KM: Was it strange to have the age gap you experienced when you finally did 
attend seminary?

BS: It wasn't so much because I was the fourth oldest guy in my class. There were two 
guys in their 70s. 
 I enjoyed pretending like I was a little younger, and studying, and doing fairly well 
in seminary, if I may say. It didn't bother me because I was clearly responding to a call. 
I was being obedient to a call.  I just went at it with all the fervor that I could, and it 
worked out.

KM: What was it like as a new priest responding to a call at St. Patrick’s, Falls Church, a 
multicultural congregation?

BS: It was a congregation in some difficulty, with a significant Vietnamese 
population, probably 40 percent. Bishop Ted [Gulick] gave me some very good 
advice. He said, just go there and love them. I went there with the idea that I had to 
somehow both stabilize the parish and help it grow. I was eventually freed up when 
I read a quote, that says, "Don't count the sheep. Feed them." I stopped worrying 
about adding members. I just concentrated on where they were and who they were. 

KENDALL MARTIN
Kendall Martin is the Communications Manager  at 

Episcopal Migration Ministries.

REV. CANON BERNIE SCHROEDER
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KM: From your perspective, what do you think the Church should be doing 
in this current political climate?

BS: I'm a big believer in activity. Of course, because I come up from the 
political realm, that doesn't scare me or bother me. I think the Church has a 
role. I do believe in separation of church and state, but there are moral issues 
like immigration policy that we ought to be deeply involved in. The Church 
has to take a leadership role in answering those moral questions.
 An example is when Presiding Bishop Michael Curry came out in favor of 
the Indians in the West who are fighting for water rights and causing some 
disruption. I think those are the kinds of things we need to do. 
 That's where I think we need to be. In that way we define Church, re-
define Church, about what it means to be Church in the community. Some 
people make fun, for example, of “Ashes to Go,” which is a term I don't 
like, but it's a practice I love. I think that rather than having 12 people at the 
railing at noon on Ash Wednesday, why not go out and just ask people? 
You'd be amazed at the number of people who say, "Yeah, I'd like that. I'm 
busy. I'm running to work, but can you give me the thing?" 

KM: Why do you think the Church is losing people?

BS: I don't think we're speaking to what they want. We're not fulfilling them 
in their lives the way they perceive it ought to be. The love of Jesus Christ is 
an important part of that. I think some people aren't receiving that, which is 
on them. The Church does a good job of trying to love people and be there at 
their time of need, like a death and a baptism or whatever. What else should 
we be doing on Sundays and in the middle of the week that fills some kind 
of a need in a nation where people are hurting, a world is hurting? I don't 
know the exact answer to that, but I think some of the things I was talking 
about just a minute ago are the kinds of things that might stave that exodus 
somewhat if we were doing stuff that's really, really important.

KM: How do you think we as a diocese can better live into the Jesus Movement?

BS: I think it's important to live into it. I think it's one of the most exciting 
phrases. The Jesus Movement is exactly the right issue. It's not just a 
church. It's not just something you go to. It's something you're a part of. 
If you believe in Jesus Christ and you commit yourself as an Episcopalian 
or whatever denomination you are, then you're part of something larger 
than yourself, larger even than your own church and it is a movement. It 
is a force, in that sense, that is only good. Like he [Presiding Bishop Curry] 
also said, "If it ain't about love, it ain't about Jesus." The Jesus Movement 
is about love. Let's start there instead of spitting on each other, or having 
wars, or having ugly debate about this issue or that. Let's start with love 
and then figure out how our differences can inform each other and how 
we can be decent about agreeing to disagree.

I focused on that, but ironically, it didn't come to me until I had finished.

KM: How do you think that experience at St. Patrick's has enriched your 
ministry?

BS: It was very formative. When I finished seminary, I went down to the 
Northern Neck, and was deacon down there, and expected that at my age I 
would be a second or third assistant at some corporate style church. It was a 
tremendous experience – dealing with the congregation’s healing, but also 
doing a sermon every Sunday, which means I had to study and work every 
week to make that sermon happen.

KM: How did you make a connection to the Church in Latin America?

BS: This was actually [because of] my best friend from seminary, who 
was a younger guy, and I got to know him very well. His wife has always 
been active in Costa Rica and El Salvador. She kept saying to me, why 
don't you come with me sometime? I went and just fell in love with El 
Salvador. It's a pretty country, but it's very poor. There's a lot of danger. I 
feel as close to Christ as I've ever been when I'm in El Salvador, because 
you want to feel close to Christ when you're there. You want to know 
He's walking with you. That's a real conscious thing, unlike here.

KM: What will you be doing in your role as Canon for International Relations?

BS: A lot of it will be fundraising, which I'm not afraid to do, but also liaison, 
both with the federal government and with other dioceses.

THE REV. CANON BERNIE SCHROEDER (RIGHT) AND THE RT. REV. DAVID ALVARADO (CENTER) 
HAVE BEEN FRIENDS SINCE SEMINARY.
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Foreign Refugees
Sponsorship of refugees fleeing persecution is not a new ministry 
in the Diocese of Virginia. It was widely shared by churches in the 
Diocese during the mid-1950s.
 This shared work flowed from an August 1953 act of the United States 
Congress, the Refugee Relief Act of 1953, a part of the Cold War effort to fight 
the threat of communism and to aid those threatened by communist persecution. 
The law permitted about 210,000 additional special visas for admission to the 
United States by southern and eastern Europeans, particularly family units, 
who feared persecution on the basis of their race, religion, ethnic origin and/or 
political beliefs. In order to emigrate, such refugees, many of whom lived in camps 
for displaced persons, had to pass security screening, as well as provide evidence 
of the guarantee of a home and job by a U.S. citizen. It was this last requirement, 
the guarantee of a home and job, that opened the door to congregational ministry.
 On October 14, 1953, the Episcopal Church’s National Council (predecessor 
of today’s Executive Council) called upon all organizations and individuals of the 

...Continued on page 24

1950s
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CCA REFUGEES PHOTO PUBLISHED IN THE JANUARY 1956 ISSUE OF THE VIRGINIA CHURCHMAN.

ARTICLE TITLE IN THE JANUARY 1956 ISSUE OF THE VIRGINIA CHURCHMAN. (RIGHT) REFUGEE PRAYER FROM 1956.
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denomination “to make every effort to secure at least 
1,500 [later increased to 3,000] jobs and housing 
assurances for Eastern Orthodox, Old Catholic and 
Protestant refugees…and to assure individual sponsors 
of help and cooperation of local church resources...in 
carrying out the obligations they assume by sponsorship.” 
At the May 20, 1963, annual meeting, the Diocese of 
Virginia followed suit by “adopt[ing] this resolution 
as our own” and directed the diocesan Department 
of Christian Social Relations to “give the utmost 
cooperation to the National Department and that our 
parishes and individual church members do likewise.”
 Virginia Episcopalians, particularly the parish 
branches of the Woman’s Auxiliary (now Episcopal 
Church Women/ECW), immediately swung into 
action—finding jobs, raising funds for transport to 
the United States and for living quarters to receive 
the refugees, and completing paperwork to sponsor 
families. For the next 2 ½ years, The Virginia Churchman 
(now Virginia Episcopalian) published a steady stream of 
articles, encouraging Virginia Episcopalians to sponsor 
refugees, and explaining details of sponsorship and the 
governmental offices to contact for the process. The 
Churchman also published an offer of assistance from 
the diocesan Department of Christian Social Relations 
in congregational and individual efforts. As these 

refugees began arriving in 
Virginia, their photographs 
accompanied stories of 
their flight from Europe 
and the work of Virginia 
congregations sponsoring 
them. For example, Christ 
Church, Millwood, assisted 
one of its refugees in 
receiving a scholarship to 
the Colorado School of 
Mines, after having already 
provided him employment 
as its sexton, while St. 
Mary’s, Arlington, was so 
pleased with the first family 
it sponsored, the parish 
elected to sponsor a second 
refugee family.

 A wide variety of Virginia congregations was 
involved, including All Saints, Richmond; St. James’s, 
Richmond; St. Mark’s, Richmond; St. Matthew’s, 
Richmond; St. Paul’s, Richmond; and St. Stephen’s, 
Richmond; as well as Calvary, Front Royal; Christ 
Church, Alexandria; Christ Church, Millwood; Christ 
Church, Winchester; St. George’s, Fredericksburg; 
St. John’s, Tappahannock; and St. Mary’s, Arlington. 
Individual Virginia Episcopalians became private 
sponsors too, particularly the Rev. Robert Seiler, 
executive secretary of the Diocese’s Department 
of Christian Social Relations. This is clearly not an 
exhaustive list of Diocese of Virginia sponsors, as it was 
reported in May 1957, five months after the expiration 
of the Refugee Act of 1953, that members of this 
Diocese had paved the way for 185 refugees to find new 
lives in the United States.
 The subsequent journey of these 185 sponsored 
refugees, however, was not covered by The Virginia 
Churchman. Perhaps congregations, or even the refugees 
themselves, can relate that part of the story for inclusion 
in a future article.

JULIA RANDLE
Historiographer & Archivist for 

the Diocese of Virginia.

...Continued from page 23
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THE GIFT OF A

Charitable 
Stock Plan

church,” said one local church 
member. “Without the planned 
giving presentation, I would not have 
been aware of how I could do that.”
 Another parishioner said he 
learned “how I could sell a piece of 
real estate that had very large capital 
gain, make a gift to my church I 
could not have otherwise made, and 
avoid paying capital gains tax.”
 The planned giving resources 
include:

•  subscription to a weekly 
electronic newsletter

•  brochures on various types of 
gifts, which can be downloaded 
from the planned giving website 
and printed out to use in your 
local parish 

While planned giving encourages 
people to include their local parish 
in their estate plans, it also involves 
current gifts that have an immediate 
impact on the programs and 
ministries of the local church. 
 Planned giving informs 
individuals how to make gifts using 
assets they may not have considered 
using, such as gifts from their IRA’s 
for people 70 ½ and older, gifts of 
appreciated stocks, insurance policies 
and real estate, among others. If you 
would like more information on the 

Planned giving is about helping 
people make larger gifts in a tax-
wise manner. The Episcopal Diocese 
of Virginia launched a planned-giving 
website early in the summer— 
dvagifts.org.  This website provides 
local parishes with a wide array of 
planned giving resources to help 
them raise more gifts for their 
annual operating budgets and capital 
campaigns through current gifts, 
as well as longer-term gifts for 
endowments and reserve funds. The 
planned giving program is an integral 
and vital part of the Diocese’s 
stewardship program under the 
direction of Julie Simonton.
 The Diocese offered 
workshops on planned giving at 
the Lay Professional, Clergy and 
Spouses Spring Conference at 
Shrine Mont this past May and at the 
three all-day Stewardship workshops 
throughout the Diocese during the 
summer. Staff members gave several 
planned giving presentations at local 
parishes and more are scheduled in 
the coming months.
 Local parishes already have 
seen increased giving because of 
these workshops. “A member of the 
Diocesan Stewardship Committee 
described a way in which I could 
reduce real estate capital gains by 
making an additional gift to the 

Faith,
Legacy
Taxes&

Brochures on various types 
of gifts can be downloaded 
from the planned giving 
website and printed out to 
use in your local parish.

...Continued on page 26
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☐  Please contact me with more information about planned 
gifts and estate planning strategies.

☐  I have already included your organization in my will  
or trust.

☐  Please send me your FREE estate planning guide.

The best way to contact me is by: 
☐  Email    ☐ Mail    ☐ Telephone

Name _______________________________________________________

Street _______________________________________________________

City _________________________________________________________

State/Zip _____________________________________________________

Phone _______________________________________________________

Email ________________________________________________________

(All inquiries are treated with complete confidentiality.)

This information is not intended as tax, legal or financial advice.  
Gift results may vary. Consult your personal financial advisor for information 
specific to your situation. 

How Can We Help?Planned Giving Overview
The goal of planned giving is to 
help you plan your estate and 
charitable giving in a way that 
benefits you, your family and 
charity. There are several ways 
you can make these planned gifts 
to charity and enjoy tax and 
income benefits. 

The goal of this brochure is to 
provide you with an overview of 
planned giving options. If you 
have questions, please contact us, 
we look forward to helping you.

Understanding 
Planned Giving

The Episcopal Diocese of Virginia
110 W. Franklin St., Richmond Va. 23220

Phone: 804-622-3175
Fax: 804-644-6928

dvagifts.org
jsimonton@thediocese.net

Diocese’s planned giving resources 
or would like to schedule a planned 
giving presentation for your parish, 
please contact Julie Simonton at 
jsimonton@thediocese.net or call 
804-622-3175.
 Tom Reed, Stewardship chair 
of Kingston Parish, Matthews, said 
he is working with the diocesan 
staff to set up a 2017 Planned 
Giving Workshop at his church that 
would deal with both legacy and 
current gifts.
 Bob Clarke, Stewardship 
chair of St. George’s,  Arlington, said 
planned giving will be incorporated 
into his parish’s annual Stewardship 
Campaign this fall. He hopes this 
approach will “persuade parishioners 
to add St. George’s to their wills and 
estate planning, to recognize those 
who do, and to provide information 
to parishioners on ways they can 
structure short- and long-term 
financial transactions to their and the 
Church’s benefit.”

Without the 
planned giving 
presentation, I 

would not have 
been aware of how 

I could do that.
– workshop attendee

To schedule a planned 
giving presentation 

for your parish, please 
contact Julie Simonton 

at jsimonton@
thediocese.net or call 

804-622-3175.

Copyright © 2016 Crescendo Interactive, Inc. Used by permission.

□  Please contact me with more information about 
deferred gift annuities.

□  I would like to receive information on other 
charitable tax planning options.

□  Please send me your FREE estate planning guide.
The best way to contact me is by: 
□  Email    □ Mail    □ Telephone

Name __________________________________________________

Street___________________________________________________

City _____________________________________________________

State/Zip _______________________________________________

Phone __________________________________________________

Email ___________________________________________________

All inquiries are treated with complete confidentiality.
This information is not intended as tax, legal or financial advice.  
Gift results may vary. Consult your personal financial advisor for 
information specific to your situation.
DP-2013-74.4-th

A Guide to Flexible 
Deferred Gift Annuities

Charting 
a Secure 
Future

Flexible Deferred 
Gift Annuity
A flexible deferred gift annuity 
gives you the best of both worlds! 
You can deduct your charitable 
gift when you create your annuity 
and defer the payments until you 
choose to receive them.

Since annuity payments start 
at a future time, your annuity 
rate will be higher the longer you 
defer your payments. Part of 
each payment may even be tax 
free as a return of principal. The 
combination of partially tax free 
payments and tax savings from a 
charitable deduction make this an 
attractive plan.

The best part is that you do not 
have to make a final decision on 
when you want to receive your 
annuity payment until you are 
ready. You pick the date!

The Episcopal Diocese of Virginia
110 W. Franklin St., Richmond Va. 23220

Phone: 804-622-3175
Fax: 804-644-6928

dvagifts.org
jsimonton@thediocese.net

DEAL TOMPKINS
Deal Tompkins has over 

thirty years of experience 

in higher education and 

healthcare philanthropy. 

He has worked in planned 

giving and capital campaigns at Randolph-

Macon, Sweet Briar and Emory & Henry 

Colleges among others. Deal retired in 2012 

as Executive Director and CEO of the Virginia 

United Methodist Foundation. He now acts as a 

fundraising consultant primarily in the areas of 

planned giving and church campaigns.

...Continued from page 25
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 Gift annuities have been in existence 
since 1831 and are one of the most popular (and 
simplest) forms of life-income gifts.  Bishop 
Shannon Johnston, in voicing his strong support 
for the new service, stated “planned giving 
programs and capital campaigns in Virginia should 
benefit from this program.”  The Trustees feel so 
strongly about the importance of this service that, 
to help provide peace of mind to those already 
served by TOTF, assets of TOTF (funds held 
in the name of TOTF) will serve as a backstop 
reserve for all annuities.
 TOTF will use the standards of the 
American Council on Gift Annuities (ACGA) for 
this program, as these ACGA standards go back 
as far as 1955 in the United States. The TOTF 
Gift Annuity Fund will use 65 years of age as a 
minimum for an annuitant, a $5,000 minimum 
funding amount and a $100,000 maximum 
funding amount.  All contracts are individually 
generated based on the donor and annuitant 
information provided. 
 In the most basic example, a donor will 
contribute a funding amount to TOTF and 
a portion of that initial amount will be tax-

deductible to the donor.  TOTF will then issue 
quarterly payments to a recipient, the annuitant, 
as well as a second person, if desired. The 
majority of the quarterly annuity distributions are 
tax-free to the annuitant.  At the death(s) of the 
named annuitant(s), TOTF will issue 100 percent 
of the remaining fund balance (the residuum) 
to the Virginia Episcopal Church beneficiary (or 
beneficiaries) named by the donor (for example, 
a church, a school, Shrine Mont or the Diocese).  
According to the most recent survey by ACGA, 
the average (mean) residuum realized by 
reporting charities over the years 2004-2009 was 
81.6 percent of the donor’s contribution.
 The donor may be able not only to receive 
an immediate tax deduction but also to reduce 
his or her estate for probate purposes.  In the 
meantime, named annuitants have a guaranteed 
income stream and one or more Episcopal 
Church entities in Virginia receive a planned gift.
 Using planned-giving software, TOTF will 
provide a contract illustration to a donor based on 
the donor’s specific information (gift amount, age 
of one or two annuitants, one or more Episcopal 
Church entities as beneficiaries, etc.) and will 

The Trustees of the Funds 
New Gift Annuity Fund

Two years in the making, the Trustees of the Funds (TOTF) 
unanimously approved the launch of the Gift Annuity Fund 
program at its May meeting.  In facilitating the core portfolio 
for long-term equity-based investments, the STAMP portfolio 
for operational cash management, and now adding a simple 
planned-giving vehicle to help our institutions raise and manage 
investment funds, this Gift Annuity Fund should help TOTF add 
to its heritage of serving The Episcopal Church in Virginia.

...Continued on page 28
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show donors their taxable deduction benefit and 
the expected quarterly annuity payment stream.  
The annuity rate that drives the annuity payment 
stream varies depending on the annuitant age(s).
 SunTrust Bank will serve as the 
administrator to process the quarterly payments, 
issue relevant tax documents and provide TOTF 
underlying portfolio reporting.  Upon the death 
of the annuitant(s), the GAF will issue 100 
percent of the residuum to the named Episcopal 
Church beneficiary(ies), and provide final 
accounting for the specific contract.  SunTrust’s 
Foundations and Endowments office provides 
these services to dozens of charitable entities.
 Like all services offered, TOTF will run the 
GAF at cost. The total cost of doing business will 
be 75 basis points of assets under management.  
TOTF wishes to be clear that it is not providing 
legal and financial advice in provided materials 
and all donors are encouraged to consult with 
their advisers before proceeding.
 TOTF is the initial point of contact for 
potential donors and our church institutions 
in making this service a part of their planned 
giving and/or capital campaigns.  In-person 
presentations of materials will be happily 
provided.
 TOTF believes that an organizational core 
value or strength is the trust of those it serves.  

Please see www.trusteesofthefunds.org for more 
information on the Gift Annuity Fund.

The Trustees have been very 
thoughtful in their decisions, and 
especially so with regard to the 

impact of time on TOTF staff, the 
ease of use of an offered service 

and the flexibility in which we 
respond to potential participants in 

the GAF service offered.
Trish Deane, TOTF President

In developing the GAF,  TOTF President Trish 
Deane notes that “the Trustees have been very 
thoughtful in their decisions, and especially so 
with regard to the impact of time on TOTF 
staff, the ease of use of an offered service and 
the flexibility in which we respond to potential 
participants in the GAF service offered.” 
 GAF is a new service and, with the long-
term nature of life-planning gifts, it will take 
time to develop.  TOTF is relying on the learned 
experience of other entities and the extremely 
supportive guidance of a number of development 
professionals who happen to be parishioners in 
Virginia.   
 Mike Kerr, of St. Mary’s Church in 
Goochland, and CEO adds that “TOTF 
believes in the perpetual nature of its work, 
and that means assisting in the development of 
additional assets to support Episcopal Church 
mission and ministry now and in the future.”  
This is an enormously exciting opportunity 
for TOTF now and in the years ahead to be of 
service to The Episcopal Church in Virginia. 

MICHAEL KERR
CEO, Trustees of the Funds 

for the Diocese of Virginia

...Continued from page 27
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like a liquid fertilizer added to 
the plant water. Gratitude is a 
spiritual angioplasty. Don’t miss 
the opportunity to pray and savor 
your gratitude for what is so clearly 
good in life. Be grateful for the gift 
of life. Live your life as a gift, not as 
a given. This is a wonderful way to 
“pray without ceasing.” 
 Gratitude has the power 
to transform ordinary or even 
terrible things into extraordinary 
ones. Gratitude has eucharistic 
power. There is an amazing grace 
in looking backward on your life. 
You will see things from a new 
perspective. The many kinds of 
losses we all experience in life 
– losses of people, relationships, 
opportunities and abilities – 
can leave us grieving. And yet, 
oftentimes underneath the anguish 
we experience with the changes 
and chances of life, you can find 
gratitude. If you only dare to go 
down deep enough into the well of 
loss, you will find a wellspring of 
gratitude just waiting to be drawn 
out, recovered and expressed. 
Mourning is often disguised 
gratefulness waiting to be tapped.
 If you are out of practice 
expressing thanks to God, the 
conduit of gratitude may be 
plugged up. You may not realize 
how much God desires not only 
to be thanked by you, but to be 
thankful for you. God longs to 
thank you for what you are to God 

I first learned the power of 
gratitude as a young boy at a 
theater performance. I was 
fascinated by the play – how 
everything was so carefully 
scripted, except for one thing 
that happened at the very end, 
which was unscripted. As the 
curtain dropped and the stage 
lights dimmed, the audience 
sprang to its feet. The event was 
made complete by our thunderous 
applause and great cheers. The 
actors undoubtedly needed to hear 
our gratitude, but what brought 
us to our feet was our need to 
express gratitude. 
 Expressing gratitude 
for something or for someone 
completes the experience. Being 
thankful is much more than 
a polite duty. Being thankful 
addresses a deep need we all 
have. We need to be recognized, 
acknowledged and remembered 
for the gift of who we are and what 
we do. Don’t miss an opportunity 
to express gratitude to others. 
It might transform their day and 
perhaps their life. It will certainly 
transform yours. Your own practice 
of gratitude will make you real and 
will permeate the life around you 
like fragrance from a flower.
 If prayer – your relationship 
with God – in any way eludes 
you just now, pray your gratitude. 
Gratitude in prayer is like oil to 
a frozen gearbox. Gratitude is 

CURTIS ALMQUIST, SSJE
 Brother Curtis Almquist 

resides at Society of Saint 

John the Evangelist, a 

monastic community of 

The Episcopal Church & 

The Anglican Church of 

Canada.

Living Life as a Gift, 
Not as a Given

and how you re-present God to this 
world. God is enormously grateful 
for you. You make God’s day! You 
make God’s presence real here on 
earth, as only you can. God does 
not take you for granted, and is 
eternally grateful. You are not a 
given, but a gift to God.
 Pray and practice living 
your life with gratitude in every 
way you can  – from your past, in 
your present and for your future. 
Living gratefully will not make 
your life come round rosy in 
every way, nor will you evade the 
difficult challenges that life brings. 
But living life gratefully will re-
balance the weight of your life, 
enlarging what is so clearly good 
to new proportions.
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Last spring, I received a call from my 26-year-old 
son with an invitation I could not refuse.

“Hi mom,” he said from his office in Boulder, 
Colo.  “I’ve got an extra ticket to Burning Man 
and I want you to come.”  

“What?” I asked. “Yeah, mom. My 
campmates think it’s a great idea.”
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     For those of you who are wondering what I’m talking 
about, Burning Man is a seven-day festival in the Nevada 
desert where nearly 70,000 people of all sorts and condi-
tions come together and form a temporary “city.” They 
set up camps, make art and music, cook great food, drive 
Dali-esque “art cars,” dance around the clock, dress in 
costumes, give gifts, trade hugs, share stories and pray. 
“Burners,” as they are called, say anything you want can 
be found on the desert “playa” – tantric chakra med-
itation, tap dancing, and build-your-own metal bikini 
workshops. The greatest challenge, even greater than 
the harsh desert conditions, is “FOMO” – the fear of 
missing out!1

      This annual event began in the 1970s on a 
beach in San Francisco but quickly grew so large 
that it was moved to the Black Rock desert, about 
three hours from Reno. It is built on the princi-
ples of radical self-expression, radical inclusion, 
self-reliance, a gift economy (no money changes 
hands; you can only buy coffee and ice). Com-
munal effort, participation, immediacy and a 
commitment to leave no trace on the environ-
ment are other principles. Add to all of that 
the relentless desert dust that gets into ev-
erything, blows when it will, and unites ev-
eryone in a bond of gray!
     The festival concludes with the ritual 
burning of a giant, stylized man (hence the 
name “Burning Man), followed the next 
night by the burning of the temple that 
is erected each year for the event – a 
sacred space where people of all faith 
traditions and spiritualities gather to 
pray, meditate, lay their offerings and 
worship in their own way. 
 Needless to say, when your 
20-something, paleo-diet, yoga prac-
ticing, computer tech, “spiritual but 
not religious” son invites his priest 
mom to go to Burning Man with 
him, well, you go. 
 Of course, a lot of crazy things 

go on at Burning Man. It’s the kind 
of event that angers and frightens 
many civic and religious leaders…
for a number of reasons, but most 
obviously because it is such a large-
scale movement and it threatens the 
status quo. I have to say, not once 
did any of the “debauchery” get in 
my face, nor did it characterize the es-
sence of the event, at all. What I did 
encounter was open-hearted welcome 
and loving acceptance, genuine conver-
sation, outrageous humor, and some of 
the most clever creations I’ve ever seen.
      As one reporter put it, “If Burning 
Man was just about wild parties, cool 
sculptures, impressive art cars and amaz-
ing outfits, then it wouldn’t be that inter-
esting to me. It’s also about building a city 
with a different set of norms, where giv-
ing is the currency, creativity the common 
bond, and openness the expectation.”2

     On the Thursday morning of Burning 
Man, the 20 or so Episcopal “burners” who 
have found one another (we even have our 
own Facebook page!) collaborated to cel-
ebrate a Eucharist for the first time. This is 
where I placed the offerings entrusted to me 
by friends and members of my congregation 
before I left, all of which were set on fire as 
the temple burned. The clergy wore red stoles 
with the Burning Man emblem, lovingly made 
by a woman who suffers from a debilitating au-
to-immune disease. I had the honor of concele-
brating with two other clergy, the Very Rev. Bri-
an Baker, dean of Sacramento’s Trinity Cathedral, 
and his wife, Anne Baker, a military chaplain who 
now serves as Associate Rector of Faith Episcopal 
Church near Sacramento.3

 As we prayed and sang that morning, broke 
bread and offered the laying on of hands in healing, all 
kinds of people began to gravitate toward us and take 

1  For more on Burning Man, check out their website:  http://burningman.org/
2  Daniel Souweine, “Burning Man critics miss the point,” Huffington Post, September 15, 2015 http://www.huffingtonpost.com/daniel-souweine/burning-man-critiques-mis_b_8130462.html
3  For a fullerl insight into this collaboration and the Burning Man event, see “Behold the Man” in most recent edition of The Living Church, http://livingchurch.org/behold-man

...Continued on page 32
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part in the service. There were tears, there 
was gratitude, there was healing, there was 
hope. There was Jesus, in the bread, in the 
wine, in the hands, in the dusty feet - the 
good shepherd, finding us all.
       The lay preacher who delivered the hom-
ily said something that stayed with me. She 
said, usually when we celebrate the Eucharist, 
the meal that Jesus shared with his friends, we 
are sitting in our air conditioned pews, using 
our clean linens, purifying our hands before we 
touch the bread. But the world that Jesus lived 
in, the people he ate with, were far more like 
what we were experiencing right there in that 
dusty desert community filled with a ragtag cast 
of counter-cultural characters, non-conformists 
and roust-abouts.
      Jesus sought out and welcomed such dusty 
misfits – the kind of people who were ignored 
and despised, and still are. Over and over again, 
he was accused by the religious authorities of wel-
coming sinners and eating with them. The sexually 
suspicious. The religiously impure. Ethnic outsiders. 
Rich tax scammers and lazy poor people. Soldiers of 
the oppressing regime. The chronically sick and the 
mentally deranged. Women with multiple marriages. 
Widows and children. His closest disciples who be-
trayed him.

 These people felt safe with Jesus. He ex-
uded compassion.
 When Jesus opened the door for the un-
welcomed, when he accepted the unaccept-
able without any preconditions, he angered the 
authorities. As the gospel of Luke puts it, they 
“grumbled.”
 Whether then or now, there’s a sad iro-
ny in how the simple act of accepting another 
person angers some people. But whereas the 
gatekeepers get angry, Jesus says that there’s 
“joy in heaven” when the lost sheep is res-
cued, when a misplaced coin is found, when 
the prodigal comes home.

And so the question I ask is this:  
Who, exactly, are the lost?  
And who are the found?

I want to tell you another story about my 
time at Burning Man. As I said earlier, it is a 
“gift” economy; everyone brings something 
to give, even if just hugs. (One person of-
fered “gluten free” hugs.) One of the “gifts” 
I gave was to volunteer at the temple every 
day as a Temple Guardian, which means I 
was charged with “holding space” for those 
who visited; answering questions; embracing 
those in need of comfort; helping to protect 
the sacredness of each person’s experience.  
      As the week went by, what struck me 
the most was how deeply spiritual and spir-
itually hungry so many people are, and how 
authentically they were reaching out and 
connecting to God – through music, rituals, 
and every faith tradition imaginable. They 
were led by Tibetan monks, Hindu yogis, 
Native American shamans…all opening 
their hearts to our creator. 
      One early morning, a young couple 
approached me, clearly on the tail end of 
a long night out (or two), probably sub-
stance induced. The young woman asked 
me, pointing to her dazed partner, “Can 
he please have a drink of your water? He 
really needs it…” They evidently noticed 
my camelback water tube. I said, “Sure, as 
long as you don’t mind my germs….”

ARIEL VIEW. PHOTO: W. K. HARMON
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  You wouldn’t believe the look on her face - 
pure joy. They both drank, and she said. “I love 
you! You are beautiful!” Over and over again. 
Her name was Kim; his was Douglas. We shared 
stories and exchanged hugs. I couldn’t help but 
think, “When I was thirsty, you gave me some-
thing to drink…”

Who was lost? Who was found?

Later that day, when my temple shift was over, 
I decided I needed to go for a long run and 
took off out into the “deep playa,” clad in my 
running clothes, running shoes and empty 
handed, feeling freer than I have in years. It 
was hot but dry with a cool breeze, and the 
sun felt great at first as I ran past all the art 
installations to the far reaches of the desert 
playa. As I was about a half-hour into it, it 
occurred to me that I had made a big time 
mistake not carrying any water and was re-
ally beginning to feel dehydrated. 
     Right about then, a fellow on a bike 
hollered out to me, “Are you thirsty?” I 
said “Oh yes!”  He rode up and opened 
his vest, into which he’d affixed a row of 
water bottles – filled with electrolytes, 
he told me. “Are you sure that’s all that’s 
in them?” I asked, (jokingly)….and after 
receiving his assurance, gladly accepted 
his generous offering. “My ex-wife was a 
runner, looked just like you,” he said. “I 
could tell you needed water!” 
 “I love you!” I exclaimed. (I was 

thirsty, and you gave me something to drink.) 
 We got to talking and he told me how, 
earlier in the day, he had lost his sunglasses, and 
someone came up to him, offering him just the 
right pair to match his leggings, which were cov-
ered with a pattern of colorful, funky sunglasses.

So I ask again:  
Who was lost and who was found that day?

The simple answer is: We all were. We are all the 
lost, and more importantly, we are all the found – the 
sheep, the coin, the prodigal son, the sinners and the 
tax collectors. We are all recipients of God’s outrageous 
love. And Jesus comes to us and finds us in ways we’d 
never expect, dines with us, quenches our thirst, feeds 
us in the holy mystery of the Eucharist just as he did the 
sinners and the tax collectors. It’s only when we fool our-
selves that somehow we have earned this or deserve this 
more than others do that we in fact block ourselves from 
it. When we question Jesus’ righteousness in feeding those 
with whom we have fundamental differences, then we be-
come just like those religious authorities who “grumble.”
      It is my prayer that we can remember this as we pon-
der the divisions we face in our nation and in our elections, 
and the opportunities for a ministry of reconciliation as we 
begin a new program year. It is when we can truly come 
to acknowledge our own lost- and found-ness, that we can 
welcome everyone to the table. We become what we already 
are: all of us, found.

(L-R) ANDREA ALLEN BAKER, BRIAN BAKER, AMELIE ALLEN WILMER
PHOTO COURTESY OF AMELIE ALLEN WILMER

PHOTO: MATT MITCHELL PHOTO: CHASE NEISES

THE REV. AMELIE WILMER 
The Rev. Amelie Wilmer has served as the vicar of All 

Souls in Mechanicsville since January 2012.
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The idiom about opportunity knocking 
at one’s door took on a literal meaning 
in the spring of 2015 when Hope 
United Church of Christ (Hope UCC) 
sought a place to worship. 
 The union began with a weakened 
building foundation at Hope UCC. 
County officials directed that Hope’s 
building could not be occupied while 
repair work was done. Hope’s pastor, 
Amber Neuroth, asked for space in 
nearby churches. She was turned down 
repeatedly. She sensed the refusals 
resulted from the openness of the UCC. 
Their welcome brochure reflects their 
position: “Jesus didn’t turn people away, 
even those often rejected by others.” 
Pastor Amber recalled the rejections 
as “discouraging to be turned away by 
other churches just for being who we 
are. So many of our members have 
experienced that rejection already.” 
 Following a visit to a nearby fire 
station, Pastor Amber and a consultant 
noticed a sign for an Episcopal church, 
All Saints Sharon Chapel. As it was not 
far, they decided to check it out. Pastor 
Amber was met by the relatively new 
minister, Father Cayce Ramey. When 
Amber describes that moment, she 
recalls a powerful sense of providence. 
Amber and Cayce discussed Hope’s 
needs. Father Cayce sensed early on 

that helping this congregation was the 
right spiritual path. Both ministers 
communicated immediately with their 
churches’ leadership.
 The next Sunday, Father Cayce 
wove the call to live out Jesus Christ’s 
words in his sermon. He asked, 
“How are we able to be disciples?” He 
described the needs of Hope UCC and 
underscored that sharing space was the 
“absolute right thing to do.” The Vestry 
offered unanimous support.
 An already scheduled meeting 
between Father Cayce and Bishop Ted 
Gulick produced permission. Pastor 
Amber and Father Cayce planned a 
joint Pentecost service, an appropriate 
event to commence this agreement. 
Miraculously, this union had been 
birthed in only 10 days.
 Although the congregations held 
separate services over the four months 
of sharing space, they united over 
coffee during the fellowship time and 
sought opportunities to unite in other 
venues. When All Saints Sharon Chapel 
members constructed a children's play 
area, Hope UCC members worked 
beside them, preparing the soil and 
removing tree roots. The tragedy of the 
shootings in Charleston, S.C., moved 
the congregations to join together 
in a vigil to pray for the victims, the 

MEMBERS OF HOPE UNITED CHURCH 
OF CHRIST AND SHARON CHURCH

OpporTuniTies 
of The SpiriT
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families, and for the power of forgiveness and love.
 Father Cayce noted that thankfulness is due on 
both sides of this remarkable union. The lessons are 
many, and one hymn sung by the Hope UCC choir 
had words that echo perfectly: “to be a church without 
walls.” All Saints Sharon Chapel and Hope worshiped 
together as Hope prepared to return to its building.
 The theme was “we are the church together.” 
Individuals shared how much this union meant to 
them. A newcomer who had never attended a service 
at either church summed up the sentiments of many: 
“You are beautiful people. I am so thankful I came 
here today to be a part of this.” A member of Hope 
said, “Whenever I share the story with others, the first 
comment I get is, ‘That’s how churches should be.’ ”

 The relationship grew as the 
congregations partnered on common 
interests. Workshops led by Showing 
Up for Racial Justice (SURJ), Northern 
Virginia, a chapter of a national network 
of groups and individuals organizing 
white people for racial justice, enabled 
members of both congregations to 
pursue social justice. Pastor Amber and 
Father Cayce prayed together at the 
Fairfax County Detention Center to 
remember Natasha McKenna, an African-
American who died after police shocked 
her four times with a Taser while she was 
shackled. Sharon Chapel hosted a vigil 
for McKenna, another reflection of the 
sharing of worship.
 Now into the second year following 
that initial knock on the door, Hope UCC 
and All Saints Sharon Chapel continue to 
share far more than square footage. 
 Opportunity knocks in our 
lives far more than we may realize. 
A cracked foundation led to an 
opportunity for both churches to 
respond to the Holy Spirit and live out 
the second and great commandment, 
“Love thy neighbor as thyself.” 

PASTOR AMBER NEUROTH

REV. CAYSE RAMEY

MARION EKPUK & TANSILL JOHNSON

Marion is a Hope 
UCC member and co-
leader of the Mission 
& Social Justice 
Ministry team.

Tansill is a member 
of All Saints, Sharon 
Chapel.

VIRGINIA EPISCOPALIAN  / FALL 2016 35



IN MEMORIAM
The Rev. Robert “Bob” S. Seiler, the oldest priest in the Diocese of Virginia 

at 97 years of age, died September 20, 2016. Mr. Seiler was a WWII veteran,  a 

graduate of Virginia Theological Seminary, and ordained to the priesthood in 

1952. After ordination, Mr. Seiler served as priest-in-charge of the Church of the 

Messiah, Highland Springs. Later he was the executive secretary of the Office 

of Christian Social Relations for the Diocese of Virginia from 1955 to 1963, 

helping to resettle refugees, ministering to prisoners, working for prison reform, 

and facilitating The Episcopal Church’s support for the unmet needs of society. 

After a stint in the Philippines as director of Church World Service, he returned 

to the US in 1968, serving as the executive secretary for South Asia in the Office 

of Overseas Relations of The Episcopal Church. Until his retirement in 1989, he 

served in various non-profit organizations devoted to issues of health, mental 

health and aging. During retirement until just a few years ago, Mr. Seiler actively 

served as a part-time pastoral associate at St. James’s , Richmond. Mr. Seiler was 

predeceased by his wife of 60 years, Margaret “Peggy” Seiler, and a daughter. He 

is survived by two children and four grandchildren. A funeral liturgy was held at 

St. James’s, Richmond. 

The Rev. Charles C. Kettlewell, a retired priest serving under license in 

the Diocese of Virginia and canonically resident in the Diocese of Arkansas, 

died August 29, 2016. Since 2008 until recent months, Mr. Kettlewell had been 

serving as priest-in-charge at Meade Memorial, White Post. He began his 

ministry in southern Virginia and came to the Diocese in 1991 where he served 

as priest-in-charge at Good Shepherd, Bluemont, until 1998 when he moved to 

Arkansas to take a rector position. He is survived by his wife of 55 years, Gail, 

three children, and three grandchildren. A funeral liturgy was held at Meade 

Memorial, White Post.

 

The Rev. Canon Allan R. Wentt, a retired priest of the Diocese of Virginia, 

died July 5, 2016. Mr. Wentt was ordained in 1956 at Berkeley Divinity School and 

shortly after assigned to a mission church in the Canal Zone. While in the Canal 

Zone, he studied voice at the National Conservatory of Panama. In 1959, he studied 

at the Julliard School of Music where he earned a bachelor of science degree in 

music and a master of science degree in voice. Mr. Wentt eventually served at St. 

Philip’s, Richmond, as rector for 17 years. He is survived by his wife, Karen, seven 

children and 13 grandchildren. A funeral was held at St. Philip’s, Richmond.

CLERGY  TRANSITIONS
The Rev. Fran Gardner-Smith began as interim 

rector of Grace Church and St. Mary’s Church, 

Berryville, on Aug. 1. She previously served in the 

Diocese of California. 

 

The Rev. Mark Michael has been called as rector 

of St. Francis’, Potomac (Diocese of Washington). 

His last day as interim rector of St. Timothy’s, 

Herndon, was Oct. 23.

 

The Rev. Bambi Willis’ last day as rector of St. 

Asaph’s, Bowling Green, was Nov. 13, 2016. She is 

discerning her next call. 

 

The Rev. Adrianna Shaw began as associate 

rector of St. Andrew’s, Burke, on Aug. 8. She 

previously served in the Diocese of Georgia. 

The Rev. Emily Rowell Brown has accepted a 

call as vicar of St. John the Baptist, Ivy. Emily began 

Oct. 1. She previously served as associate of St. 

Mary’s, Goochland. 

The Rev. Weezie Blanchard was called as rector 

of St. Mary’s, Goochland, beginning Sept. 1, 2016. 

She served as St. Mary’s interim associate rector 

since early 2015. 

 

The Rev. Becky Michelfelder’s last Sunday as 

interim rector of Grace, The Plains, was Aug. 28. She 

began as rector of St. Stephen’s, Columbus, in the 

Diocese of Southern Ohio on Oct. 1.

The Rev. DeDe Duncan Probe was elected Bishop 

of Western New York. Her last day as rector of St. 

Peter’s in the Woods, Fairfax Station, was Sept. 18.

The Rev. Leslie Hague’s last Sunday as rector of 

St. Michael’s, Arlington, was Sept. 25. She began as 

rector of All Saints’, Fort Lauderdale, in the Diocese 

of Southeast Florida on Oct. 19.

The Rev. Noelle York-Simmons accepted a call 

as rector of Christ Church, Alexandria. She began on 

Sept. 1. Noelle previously served All Saints’, Atlanta, 

in the Diocese of Atlanta.

The Rev. John C.N. Hall accepted a call as 

rector of St. Anne’s, Reston. He began Oct. 1. John 

previously served St. Boniface, Sarasota, in the 

Diocese of Southwest Florida.

The Rev. Dr. Anna Brawley accepted a call as 

rector of St. James-the-Less, Ashland. She began 

Sept. 11. Anna previously served St. Bartholomew’s, 

Florence, in the Diocese of Alabama.

The Rev. Sarah Colvin accepted a call as rector 

of St. Patrick’s, Falls Church. She began Aug. 15. 

Sarah previously served as priest associate at St. 

Paul’s Memorial, Charlottesville. 

The Rev. Miller Hunter began as rector of Trinity, 

Washington, on Aug. 7. Miller most recently served 

in Virginia as rector of St. Paul’s, Ivy, before moving 

to the Diocese of North Carolina in 2010.

The Rev. Rhonda Baker began as priest-in-

charge of Grace Memorial, Port Republic, on Aug. 1. 

Rhonda recently retired from Grace, Goochland.

The Rev. Daniel Spors accepted a call as 

assistant to the rector of St. Peter’s, Arlington. 

Daniel began Sept. 1. Daniel is a transitional deacon 

ordained by the Diocese of Milwaukee. 

The Rev. Hilary West became rector of Epiphany, 

Herndon, on Sept. 1. Hilary previously served as 

Epiphany’s priest-in-charge.

The Rev. Randi Hicks Rowe has been called as 

rector of St. John’s, Wilson, and St. Andrew’s, Burt, 

in the Diocese of Western New York. She began 

Sept. 1. Randi was ordained a priest on Aug. 13 at 

Church of the Resurrection, Alexandria. 

The Rev. Bernie Schroeder finished his work as 

interim rector at St. Patrick’s, Falls Church, on Aug. 

14. Bernie was recently named a Diocesan Canon 

for International Relations by the Rt. Rev. David 

Alvarado, Bishop of the Anglican-Episcopal Diocese 

of El Salvador. As diocesan canon, he will primarily 

serve Bishop Alvarado stateside and continue to 

travel periodically to El Salvador. 
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  •  Does not have identification

  •  Is not free to come and go
     independently

  •  Is fearful of authority
     figures

  •  Has no control over
     their own money

  •  Is not allowed or able
     to speak for themselves

  •  Has injuries, appears
     malnourished, or be
     branded with a tattoo

  •  Has few personal
     possessions and
     wears the same
      clothes regardless
     of weather or
     circumstances
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each other, articulating common values – hopefully 
values that people from different belief systems can in 
fact embrace together. To be sure, we must steadfastly 
oppose that which is contrary to the Gospel and our 
Baptismal Covenant. Even so, to seek common ground 
can be as important as witnessing to the Gospel value 
that is at stake. 
 We can do that. We should do that. Being 
able to engage with different points of view is in the 
Anglican DNA. It is a charism we possess. I would 
argue that there is not a Christian tradition better 
equipped from its historic formation over hundreds 
of years, even more, than our tradition as Anglicans 
to engage disagreement gracefully and with integrity, 
understanding and respect. So, preach it, write it, 
teach it. Change the tone. Bring some crucial content. 
And do so out of your own authenticity, your own 
integrity, your own commitment to Jesus. 
 In the Old State Capitol in Jackson, Mississippi, 
there are lots of paintings of Mississippi’s greatest 
heroes from all fields of endeavor – William Faulkner, 
Eudora Welty, some of the greatest Blues musicians, 
political leaders, and one large portrait of Duncan 
Montgomery Gray Jr., dressed in his Episcopal garb. 
 I hope you get a chance to see that portrait of 
Duncan among those heroes – because it’s very much 
at home.

James M. Lee, President 
P.O. Box 29074
Richmond, VA  23242
(804) 332-1274
jlee@lee-cc.com  l www.lee-cc.com

Lee Construction 
Consultants LLC
Assisting the Vestry in the management of their  
design and construction teams

pulpit. You know the Church is supposed to be about 
reconciliation, and politics is so divisive we can’t risk 
it,” I’m told.
 Duncan Montgomery Gray Jr. begged to 
disagree. But it didn’t come out of nowhere, and 
it was something deeply considered and consistent 
throughout his years as priest and for 20 years of 
episcopacy. Early on, he became highly controversial 
in the state of Mississippi and indeed far beyond. He 
was a towering symbol of something that was very 
frightening to the institutionalized system of racism 
because of the Church’s insistence upon being heard. 

So how can we be heard today?

When it seems to you that political rancor must be 
addressed in your ministry or personal witness, be 
very sure to choose your issue with deep care. I note 
that the Rev. Duncan Gray chose what was certainly 
the defining issue of the entire era. Also, it’s important 
to know the Gospel value at stake. What is it that is 
offending God’s gift of community? What is it that is 
opposing reconciliation? Know very clearly what it is 
that you feel is at stake, and how that holds together 
both Scripturally and theologically.
 The goal is not so much to confront people as 
to engage them. It is to model how civil discourse 
can be done. If we’re going to model it in the 
world, we have to know it among each other in our 
congregations. Duncan spoke to the issues of his day 
with what I will call the art and the grace of engaging 
one another, of reaching out, seeking to understand 

... Continued from page 1
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OBISPO SHANNON S. JOHNSTON

That’s right, Shrine Mont has winterized 
cottages available during our off season!

 
If you are looking for a ski weekend for 

your church youth or just a family getaway,
see what Shrine Mont has to offer.  

Check It Out!
For available dates and rates visit our website 

www.shrinemont.com/winter  

For more information 
shrine@shentel.net or 540-856-2141 

Monday through Friday 8am till 4pm

WINTER RENTALS

ataque y otra respuesta. ¿Qué se puede hacer? ¿Hay 
un lugar para la iglesia en esta época y en este tipo de 
ambiente? Algunos me dicen: “Oh, no, obispo. Se supone 
que hay que mantener la política fuera el púlpito. La 
iglesia es para la reconciliación y la política es tan divisiva 
que no podemos arriesgarnos.”
 Duncan Montgomery Gray Jr. no estuvo de 
acuerdo. Pero esta actitud no vino de la nada y fue algo 
profundamente considerado y constante a lo largo de sus 
años como sacerdote y sus veinte años de episcopado. 
Desde el principio, él se convirtió en alguien polémico 
en el estado de Mississippi y de hecho mucho más allá. 
Era un imponente símbolo de algo que fue aterrador 
para el sistema del racismo institucionalizado debido a la 
insistencia de la Iglesia a querer hacerse escuchar.

Entonces, ¿Cómo podemos hacernos escuchar 
en el día de hoy?

Cuando en su ministerio o testimonio personal parece que 
el rencor político debe ser abordado, asegúrese de elegir 
su tema con mucho cuidado. Noto que el Reverendo 
Duncan Gray eligió lo que fue sin duda la cuestión 
definitoria de toda la era. También, es importante saber el 
valor del Evangelio que se encuentra en juego. ¿Qué está 
ofendiendo el don divino de la comunidad? ¿Cuál es el 
obstáculo a la reconciliación? Sepa muy claramente lo que 
siente que está en juego y como esto se mantiene unido 
bíblicamente y teológicamente.
 El objetivo no es enfrentarse a personas sino 
tener un diálogo. Es modelar como se puede hablar 
cortésmente. Si queremos ofrecer este modelo al mundo, 
tenemos que saber hacerlo entre unos a otros en nuestras 
congregaciones. Duncan habló sobre los temas del día con 
lo que yo llamo el arte y la gracia de dialogar, de tratar de 
comprender al otro, tratando de entendernos, articulando 
valores comunes – valores que personas de diferentes 
creencias de hecho juntas puedan aceptar. Sin duda, 
debemos oponernos firmemente a lo que es contrario 
al Evangelio y a nuestro Pacto Bautismal. Aún así, buscar 
un terreno común puede ser tan importante como el dar 
testimonio sobre el valor del evangelio que está en juego.
 Podemos hacer eso. Debemos hacerlo. Ser capaces 
de conectarnos con diferentes puntos de vista es parte 
del ADN anglicano. Es un carisma que poseemos. Yo diría 
que hay no una tradición cristiana mejor equipada desde 

su más que centenaria formación histórica, que nuestra 
tradición anglicana de estar en desacuerdo con elegancia 
y con comprensión y respeto. Así que, hay que predicarlo, 
escribirlo, y enseñarlo. Cambie el tono. Aporte un 
contenido crucial. Y hágalo desde su propia autenticidad, 
su propia integridad, su propio compromiso con Jesús.
 En el antiguo Capitolio estatal en Jackson, 
Mississippi, hay un montón de pinturas de los héroes 
más grandes de Mississippi en todos los campos de la 
actividad – William Faulkner, Eudora Welty, algunos de 
los mejores músicos de blues, dirigentes políticos y un 
gran retrato de Duncan Montgomery Gray Jr., vestido 
con su atuendo episcopal.
 Espero que tengan la oportunidad de ver ese 
retrato de Duncan entre esos héroes – porque está en 
el lugar debido.

Traducido por el Rev. Thomas Gustavo Mansella.
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Roslyn in Richmond
A Retreat Center of 

the Episcopal Diocese 
of Virginia

Meeting space, 
overnight lodging 
and dining facilities 
situated on 150 
peaceful acres 
overlooking the 
James River Valley.

Visit us at 
roslyncenter.org 
or call 800-477-6296.
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